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THE PERSONALITY OF FATHER JOHN OF KRONSTADT 
[an article by ¥. Rosanoff which appeared in the "Russian Orthodox American Messenger", January 
Supplenent, imediately after St. Jon's repose] 


The personality of Father John of Kronstadt is one of the most memorable 
in the history of Russia in the XIXth century. Together with the pre 
late Philaret, the Metropolitan of Moscow, he represents the highest 
point of our ecclesiastical religious progress, and the two stand very 
close to a third great worker, Seraphim of Sarov. 


Saint Seraphim was endowed with the gift of the miraculous insight into 
the future; his mind was prophetic, whilst he was an anchorite, vho 
dwelt alone during many long years in the wilderness of lonely silen: 
woods. Philaret of Moscow lived all the time in the very center of 

the state and church movements; in part, he himself was the power that 
moved events. His mind and his word were incomparable in the establish~ 
ment of dogmatic cruths, his speech was majestic and solemn. The per~ 
sonality of these cwo men was beautifully supplemented by Father John 

of Kronstadt, a popular priest, whose whole life was spent in the great 
human world, emidst the noise, che loud talk, the hustling and pushing 
on the street and in private houses, finding expression in deeds of 
charicy, of helpfulness and miraculous healing. 


John of Kronstadt was endowed wich the supreme faculty of Christian, 
with che gife of relieving and healing prayer. Concerning this gift, 
obscure legends reached us from the remote past of Christianity, but 

Russia has been an eye-witness of it at the end of the XIXth century. 


No doubt, in the near future all the facts concerning this wonderful 
gift will be collected together. But even at this moment, without 
waiting for any detailed instances with documentary proof, we can say 
that these instances were many and that they were perfectly authentic; 
everybody's memory will bear us out, as wellaas rhe more striking nar~ 
ratives of facts which penetrated into print. His help, which was not 
merely doubtfully hoped for, but firmly believed in and certain, was 
sought by people who were at the last limit of suffering, when all hu- 
man resources, the virtue of knowledge and science, were powerless. It 
was sought not by Orthodox Russians alone, but by Latherans and Roman 
Catholics, even oy Mohammedans and Jewss and John of Kronstadt, stepping 
outside the pale of his faith, met the universal need and che pain of 
all humanity, like a universal advocate and healer. 


There was so much that was touching in this phenomenon, so much that 


was striking and grand, that it is only natural that a national move- 
ment formed itself around Father John similar to the movements arising 
of yore around such great national characters as Joan of Arc; the move- 
ment, the wonder and the rapture, were similar; yet their spirit was so 
different, being entirely Russian. In both cases there was a good deal 
of exaggeration. Rumor placed facts on heights which they did not ori- 
ginally reach. In both cases, side by side wich cearful emotion there 
arose the calumny of small and menial souls and the disapporval of con- 
mon sense minds, which their common sense made impotent. But in both 
cases there was a central figure which stood far above the common le- 
vel, in which there was much that was truly miraculous and supernatural. 
Wo endorsenent of ‘Hr. Rosanoff's evaluation of Joan of Are is inplieé—ed.] 


Whether the part of this supernatural gift was great or small in Father 
John, it is not for us and not for the present to decide. But it quice 
truly beyond dispute that there was such a part in him. And it is. this 
fact that gave rise to the extraordinary upheaval which we have witnes~ 
sed. Many foreigners, some of them unbelievers, some learned physici- 
ans, made spectal efforts to see Father John and bore witness later on 
that he is a true wonder of moral and physical health, that the harmo- 
ny dnd the perfecc balance of his psychic and bodily powers is simply 
remarkable. This 1s the only language which science can speak. But we 
can cranslate this scientific utterance into a simpler language: at 

his very birth, Father John possessed besides the normal allotment of 
physical vitality a certain surplus of life eternal, and {ts wealth he 
brought out and distributed around to the sick, the impotent, the weak. 


In this case the physical, the spiritual and the religious wonder are 
all bound together. We do not deny the physical part of it. But the 
physicians have as little right to deny the part of religion and au~ 
thentic miracle. 


It is this obvious and palpable presence of a gift from above which 
gave rise to che extraordinary upheaval around John of Kronstad:. Peo- 
ple were drawn towards him not because chey sought help for themselves 
not because they were weak or in the midst of suffering; they were 
drawn to him for he was the living testimony to the existence of hea- 
venly powers, for he was the sign that the Heavens are living, divine 
and full of grace. All this is perfectly natural, for it is the usual 
history of religion on earth. 


We can be convinced by books and arguments. The masses can not. They 
can not read heavy volumes, for in parc they can not read at all. The 
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masses, like the Apostle Thomas, seek co touch with their own fingers. 
And in his own time and generation, the generation of the masses. John 
of Kronstadt came as the personal witness of the truth of religion, of 
our own religion, moreover, Russian and Orthodox. In our sight he 
“proved religion, because he prayed, and the cure cane. 


This latter side of his national importance, the part which came as a 
conclusion, beyond measure outweighed the other side, that {s, his cha~ 
rities and his healing. He became the leader of believing, the resur~ 
rector of faith. He raised a mighty wave of religious feeling in the 
people. 


ALL true Christians have in their houses the image of the Mother of God. 
their Queen and Mother by grace, and abundantly, worthily and rightly 
adorn it wich silver, gold, and precious stones; for, after God, there 
is no one dearer and more reverenced by them than His Most Pure Mother- 


only Our Lady, the Mother of God, was sanctified from her early child- 
hood, from her mother's wonb; and afterwards the Lord sanctified her in 
the Holy of Holies with che most perfect sanctification chrough her un- 
ceasing prayer, the reading of the Word of God and meditation upon it, 
through the teaching of the pure heavenly bodiless Powers, and especi— 
ally through her ovn inward illumination. 
the demons tremble at the sight and even at the sign of the Life-giving 
Cross because the Son was nailed to the wood of the Cross and sancti- 
fied it by His sufferings upon it; how much more do the denons tremble 
before the person of our Lady, the Mother of God, and even at her most 
ROLY DEMS > (select passages from "My Life 
in Christ", Sc. John's diary) 


IN MEMORY OF THE HOLY PASTOR 


IA mesorial essay by M. Kenshikoff in the January Supplesent to the "Russian Orthodox American Mes 
senger" for 1909. Excerpted slightly.) 


Today St. Petersburg inters the remains of Father John of Kronstadt. 1 
was told that the following incident tock place on Saturday. After che 
vespers, the priest came out among the people and said: "we shall now 
sing a requiem service for him who was the intercessor before God for 
all our Russian land, Father John of Kronstadt." On hearing this, the 
people stood for a while as if struck motionless. Then silent awe 
stirred them like the wind, and a few sobs were heard. The women of 
the peopte vociferously gave way to their grief; ladies in bonnets al~ 
so quietly cried. The well beloved Father John was no more. 


Aman has died who was truly exceptional, it can even be said with jus~ 
tice who was unique in his nearness to the heart of the people. However 
great some of our people who have died —- Dostoievsky, Turgeneff, Tchai- 
kovsky, Mendeleev, their deaths left an impression only upon a limited 
layer of cultured people, which never penetrated into the national 
depths. The deaths of remarkable military chieftains like Souvoroff or 
Skobeleff, who were upholders of national heroism, were felt in a much 
more general way. But even their names remained strange to the femi- 
nine side of the population. The "holy man" alone captures the whole 
imagination of cne people, all the people's love, especially the ador~ 
ing love of women, who are better capable of loving. 


For the last 30 years, no man in Russia was the center of such single~ 
hearted devotion as the priest of Kronstadt. Great as is the renown 
of the Count L.N. Tolstoy, he {s altogether unknown to the enormous ma- 
jority of the uneducated masses. His name is connected with no pre- 
cious mystical feeling, which binds to "Father John" any unkempt vil- 
lage woman, any shepherd, any criminal working in the mines of Siberia. 
Yes, excepting a few who have forced out of their souls even the name 
of God, even the criminals knew about Father John, and the thought of 
him shines in them like a lamp before the shrine of their conscience. 


Whether he deserved it or not, Father John was, more than anyone else, 
in the very center of the psychological life of Russia. He died an 

old man. It is a privilege of great people that in their souls they 

do not die. Is this not a miracle, the last miracle of the holy priest, 
that, though dead, it is only now that he has become fully alive in 

the eyes of all, firmly, for ever---that his image alone, constantly 
renewed, begins now an interminable cask? Is St. Nicholas the Wonder~ 
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worker dead? Does not he continue to influence, only in a more essen~ 
tial way, the acts, that is, the fate, of hundreds of millions of people 


I remember Father John 35 years ago, before his striking renown as a 
miracle worker was established. First of all, I was struck by his man~ 
ner of celebrating divine service; an exceptional manner which I had 
not heard before. All priests and deacons go through the ektenias in 
a kind of chant, observing the age-old conventional beauty of sound. 
But Father John did it simply, just as if he were talking to somebody, 
lowering or raising his voice as if in command, in the most unexpected 
passages. At first, I took it for a sign of epilepsy. Later I under 
stood that it came from his great sincerity, his self-forgetfulness 
during prayer- 


Later on I repeatedly met Father John. Another feature of his 1 wel 
remember was his bright look, his face which shone as if lit up from 
within, His light blue eyes were like the eyes of a woman in their ar- 
dent tenderness. His voice was very simple, the voice of any northern 
man, slightly strident, and utterly devoid of unction. In my sight, 
Father John grew into a just man of God. I saw one of his miracles (if 
miracles they may be called), when, Christ-like, he relieved a nervou: 
trouble by the mere laying on of his hands. 1 had occasion to observe 
the general confession of the people to Father John, which was unusually 
touching. It has been described hundreds of times. I have had occasion 
to observe the way in which Father John prayed, half audibly, with a 
sustained sublime pathos, when, cross in hand, he blessed the pecple 
whilst they came in thousands to kiss the cross. I have also heard 
Father John's sermons, which, however, failed to impress me. Unfortu- 
nately, once upon a time he went through the course of a clerical aca 
demy, and it left its deadening mark even on this tremendous spirit. 
It was not by word that Father John preached, but by "good deeds", by 
the example of his whole life. His motco was: “let Thy priests be''clad 
in truth". I have read some of the learned works of Father John---for 
instance, his remarkable studies concerning the Cross. 1 have looked 
through his remarkable diary, entitled "My Life in Christ", and found 
in ite.snot only an ardent and unquenchable faith in God, but at timer 
a wonderfully powerful thought, as poetical as the Psalms of David. 


My home being also in Kronstadt, I had a better chance to observe Fa~ 
ther John than chose who were merely visitors. This just man was re~ 
markable for the fact that he did not in the least fit the theatrical 
idea of a saint. He did not fall into asceticism...; neither was he a 
bigot or a prude. 


I knew that Father John was a great worker for God; that, owing to his 
constant prayer, he hardly slept at all; that, rising early and taking 
a walk in the little garden of his poor dwelling, he still prayed. 


His modesty was so great that he could noc bear co be assisted in the 
public baths where he went, but washed quickly and left before anybody 
else came in. This was his custom even at the epoch when his fame was 
so great that a certain great magnate from the provinces deemed it a 
great piece of luck to get into the bath directly after him. Many a 
time I saw women rushing for a glass of tea which he had merely touched, 
and they hurriedly finished drinking, making the sign of the cvo: 
Knowing well how great was his renown, not only did he preserve his hu- 
mility, but he truly was so modest as to be naive. 1 remember Father 
John sitting at lynch, upon his return from Berlin where he had been 
asked to pray for the Russian ambassador there at the time who was ail- 
ing, and I remember that he described the honors with which he was met 
there in a perfectly childish way. It was evident that, together with 
che masses, he had kept his respect for the authorities, for gentlemen 
and magnates, in spite of the fact that those of the aristocracy who 
shoved disbelief had to bear his truly prophet-like wrath. It is known 
how vehemently Father John denounced Count L.N. Tolstoy. He refused 

to speak to Prince X., one of the count's disciples, having felt, with~ 
out knowing him, his unbelief. 


Twice I had to call on Father John in che name of friends who were pe- 
rishing. One of them was a revolutionary, condemned to death, but sen 
tenced to hard labor instead. My errand was co have Father John con- 
secrate a cross which the parents of my friend were sending him: The 
other was Nadson the poet, who was chen dying of consumption. His 
friend M. V. V. asked me to arrange that Father John should pray for 
him. In both cases, especially the first, Father John was very kind 
and showed true insight in his very sympathecic silence. It seemed as 
if he saw and heard something mysterious-—-not the fact itself, but the 
true inward significance of the fact. 


I met Father John for the last time on che occasion of his visit to the 
tea room of a Temperance Society, where I had ac one time worked coge~ 
ther with Senator Barikoff. Father John's manner was always extremely 
simple and free frow any affectation. His opponents said that his acti- 
vity tended to the making of money, chat all his ce-deums and blessings 
were well paid for. This is a gross calumny. To my knowledge, he ne- 
ver asked for any pay. If any was offered, he accepted it in order to 
pass it on to the poor. Of course, it is possible that he was taken 
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advantage of by those around him, who did make money. For in one year 
more than a million passed through his hands. During the last ten 
years, Father John wore costly fur coats and cassocks, and was photo- 
graphed wearing all his regalia and orders. 


But I believe he did it not for his own pleasure, but in order not to 
hurt the feelings of those who gave all these things to him, in order 
to please them. Yet the sumptuousness of his clothes was an eyesore to 
some: what kind of a saint is he that he wears no sack-cloth? Yet per- 
chance there was more of humility in this than of pride. Remember the 
words Socrates spoke to Abtisphenes the cynic: "Thy pride peeps from 
the holes in thy cloak." Like Christ, Father John ate and drank with 
sinners; perchance, he occasionally partook of delicate dishes in the 
company of harlots. He, the son of a beadle, who grew up in extreme 
poverty, did drink fine wines. But I saw it with my own eyes, that he 
hardly touched anything: a mouthful of wine, a tiny bunch of grapes— 
that was all. He was hardly ever at home, but in my time his dwelling 
was furnished modestly. 


Moreover, is the man to be sought for in all these trifles? Is he in 
his clothes, in his food, in his furniture? "The spirit of the Lord is 
upon me"-—this is what this venerable old man felt, cogether with I: 
iah, with unspeakable bliss. 


Ne was believed in as a great miracle worker. No wonder. It is a far 
greater wonder that he himself believed in his miraculous powers. Only 
imagine the immeasurable joy of knowing that you are truly the chosen 
of God, that the Lord truly does listen to you and deigns to answer the 
prayer of your heart! 


‘the diary of Father John describes instances of miracles performed by 
him. Some of these descriptions are remarkable for their child-like 
frankness. He writes: "I prayed for him (a certain Vassili), that the 
Lord should make him well. 1 said, 0 Lord, cure Thy slave from his 
illness. He deserves that Thou shouldst do this for him, for he loves 
‘Thy priests and sends them his gifts. I prayed also before the altar 
of the Lord, during the Liturgy, at the time of a certain prayer, and 
also before the very Sacrament. Among other petitions I said the fol 
lowing: Lord, our Life! As it is easy for me.to think of curing, so it 
is for Thee to cure any trouble. As it is easy for me to think of re~ 
surrecting, it is easy for Thee to resurrect any departed. And so cure 
Thy slave Vassili of his painful disease; do not let him die, that his 
wife and children may not be given over to despair and tears. And the 
Lord, Who is ever ready to listen to what is good, had mercy on hin. 
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Otherwise, he was a hairs-breadth from death. Glory to Thy almighti- 
ness and goodness, and Thy readiness to listen to what is good, 0 Lord!” 


Such is the unsophisticated way in which the holy priest prayed. The 
simplicity of this faith, and the intimacy of this relation with God, 
are truly wonderful. You feel that for Father John the altar-table was 
truly the altar of God, and the Holy Sacrament truly a Mystery, in al 
the awe-inspiring miraculous majesty which faith lends co it. Think of 
the bread and wine changing into the Body and Blood of God. Think o} 
the human nature changing into the divine, 


It {8 possible that the wise Greeks...could be satisfied with a symbol. 
But here is an unsophisticated child of the North, here is all our 
northern people: a symbol {s not enough for them; God is a reality for 
their faith, as their own life is. The people's intercessor before God 
beseeches just as a conscientious servant beseeches his master, using 
arguments of a perfectly practical nature, and at last succeeds in per- 
suading the Creator who is "ready to listen to what is good." Most 
likely, this is the true faith and, probably, there is no other 


"Woe unto you," said Christ, "when all men shall speak weil of you, for 
so did their fathers to the false prophets" (Lk 6:26). No one but pha- 
risees and hypocrites succeed in having no enemies and being generally 
honored. Christ and the Apostles had many enemies and perished because 
of their bitter hacred. The just man of Kronstadt could not escape 
having enemies. Nihilists and the godless intellectual classes spoke 
of him wich ridicule and contempt; his own atticude coward them was 
that of humorous disdain. And a considerable number of the clergy, 
especially of the higher ranks, maintained toward him an attitude of 
offended envy. The third, the coursest and basest enemy of the great 
priest, was the Jewish press. Profiting by the relaxation of censor- 
ship after the reforms of 17 October, the Jewish press, during three 
years, made a daily laughing-stock of the righteousness of this aged 
man, jeering at his miracles, his charities, and the veneration of his 
admirers. Calumniating legends were invented concerning him; dirt was 
thrown at the pure devotion of women; and the nacional impetus was spat 
upon. 


As it 1s known, Father John courageously stood out against the revolu- 
tion and, in his sermons, reminded the authorities of their duty to re~ 
press the disorders. He recommended both the masses and the authori- 
ties to comply with the thirteenth chapter of che Epistle co the Romans. 
“For he (the ruler) beareth not the sword in vain: for he is the mini- 
ster of God, a revenger to execute wrath upon him that doeth evil." 
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Hence, the Russian authorities learned, to their surprise, that the use 
of the sword is advised by the Apostle. The Jews never forgave Father 
John for this. Having taken Count Leo Tolstoy, who denies both the 
Church and the state, under their patronage, they came down like an e~ 
ruption of dirt upon Father John, who arose for the defense of the 
Church and the state. 


[..e+] Father John..chas his origin in the masses, in the half arct 
culate northern traditions, in the pious olden times, which still live, 
but in the forgotten title of ‘holy Russia’. Father John received his 
illumination of faith not far from the graves of the great Saints of 
Solovki, which light up our north like an aurora borealis; there he ac- 
quired his profound devotion to the unknowable God, his passionate love 
of Christ, and his longing for communion with Him by means of the pro- 
foundly touching rites [of the Church], as ancient as the nation itself 
and as sacred as all. that we love in our past. [.-.] The greatest at~ 
tainment of our illiteate masses is Father John, who is so still as to 
be motionless, and whose faith is like flame. 


Father John is the embodiment of our popular culture, coming down from 
Anthony and Theodosius of Pechera and from Sergius of Radonezh, to Tik~ 
hon of Voronezh and Seraphim of Sarov. Flesh of the noblest flesh of 
the nation, and bone of its bone, the aged man of Kronstadt did not 
nerely dream of a holy Russia, like Count Tolstoy, but he was the holy 
Russia himself, he bore it in his own heart. 


This is why he was so dear to the people, and why the people knew him 
from the first for {ts own, as a light on the summit of a mountain is 
immediately recognized by everybody. 


[.+++] Indeed, where should you seek in modern degenerate Christianity 
for a like flaming of faith, for a like grace of the Holy Spirit, which 
was palpable for the whole nation in the apostolic prerogatives to heal 
the sick and expel the evil spirits? [....] The last Christian so far 
known to the world was borne and died in Russia. Peace to his holy 
soul. And in memory of its own Father John, let all chat is still migh- 
ty and prophetic in Russia speak to him in the words of Elisha to the 
departing prophet Elijah: let a double portion of thy spirit be on me! 


WORTHY TO BE READ 


A MAN I$ HIS FAITH: IVAN KIREYEVSKY AND ORTHODOX CHRISTIANITY: by Fr 
Alexey Young; St. George Orchodox Information Service; London, 1980 
(Unfortunately, chis excellent work is out of print; discussions are 
Currently underway which we hope will lead co its reprinting by the Sc. 
John of Kronstadt Press; anyone interested in helping co underwrite 
the reprinting (by donation or advance purchase of a block of copies 
is invited to contact the Press.] 


This short but intense work reviews the life and thoughts of Ivan Kirey- 
evsky, a Russian and Orthodox philisopher of the nineteenth century. As 
@ young man he went to study in western Europe, where he began looking 
for a means to solve Russia's problems using western philosophy. Re~ 
turning to Russia after his studies in Germany, he began publishing a 
Journal to disseminate these western ideas. The journal met with resis~ 
tance from the authorities, and Kireyevsky withdrew to his family es- 
tate and began looking inward. A moving incident involving Staretz 
Philaret of the Novospassk Monastery was a turning point in his spiri- 
tual development. He began to see the purpose of a spiritual father 

to whom he could reveal his thoughts, and from whom he could receive 
the reflection of the Fathers. His proud intellectual self-sufficten- 
cy receded as he learned humility through his failures and ill-health. 
He found that we can sooner learn our defects and acquire self know- 
Ledge through constant interaction with other people---that is, in the 
secular demands and family responsibilities. This interaction gives 

us a great opportunity than a solitary life to trust in God, grow in 
spirit, and surrender to the Divine Will. Kireyevsky attempted to 

warn other Russian intellectuals who were falling under che influence 
of western thought, encouraging them to return to cheir Orthodox roots 
Like Dostotevsky, he was able co penetrate the form of western society 
(based on speculative philosophy) and perceive its inner lack of sub- 
stance, Our times are similar today in chat we curn co ‘pop’ psycho 
logy, novel philosophies of life or ‘clean living in a search for in- 
ner peace. Kireyevsky saw western Europe as a graveyard, where its 
thinkers over-intellectualize to the point of being powerless to act, 
leaving the world to the control of unthinking barbarians. We construct 
our theories to fit the behavior, and if people's behavior changes, we 
change the standard Of what we expect of the person, often revising our 
expectations downward. Kireyevsky traces the great weakness of western 
wan, outward rationalism, to ancient Rome where the essense of things 
is outweighed by logical order and outward formalities (appearances 
superceding reality). In Orthodoxy, however, cruth is sought chrough 
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striving for the correctness of the inner state, as opposed to the out- 
ward conditions. The western man attempts to justify his behavior when 
it contradicts accepted standards by tailoring an original system of 
morality to soothe his conscience and maintain his self-satis£action. 
The Orthodox man does not try to fool himself, but rather to develop 

an awareness of his inadequacies and acknowledge his moral errors. He 
avoids the urge to justify himself and strives for a harmony of all his 
faculties so as to achieve a wholeness in his spiritual life. 


How do we return to the truth of faith without approaching it through 
corrupt rationalistic understanding? We must shed our rationalism by 
acquiring the mind of the Holy Fathers of the Chureh. The writings of 
the Holy Fathers are capable of elevating man to a better and clearer 
view of reality. Activities of our minds are much influenced by the 
activities of our bodies, so we must watch over our behavior to raise 
reason to the level of faith. When we lose our Orthodox Faith, it is 
not to logical persuasion or foreign ideas that we succumb, but rather 
to ur passions (belief is destroyed by sin). 


dumuarizing Kireyevsky's message is this: it is the fulness of our be- 
ing and not any of its separate parts that experiences God. In order 
to achieve this fulness of spiritual life, we must first see ourselves 
as we really are. We can start by reading the lives of the Saints, the 
simpler spiritual works of the Fathers, saying our prayers, partaking 
of the Mysteries, and reading the Psalms. This book is well worth re 
reading at regutar intervals in that old ways of thinking and concep- 
tualizing are difficult ‘habits’ for any human being to ‘break’. 


Dr. Thomas C. Brecht 


‘A LENTEN COOKBOOK FOR ORTHODOX CHRISTIANS (St. Nectarios Press; Seat- 
cle, WA, 1982; available from the Press Bookservice) should be a wel~ 
come addition to any Orthodox kitchen library. A revised reprinting of 
the first cookbook from St. Nectarios', it is a handy ‘kitchen size, 
spiral-bound for durability, and contains a wealth or recipes which eu~ 
hance the variety of foods available during lenten periods. Recipes 
range from the plain and simple, to more elaborate dishes more appro- 
priate to those times when a festive occasion falls during a lenten pe~ 
riod. Recipes for Prosphoron, Artoklasia and Kolliva are included. 

The prefatory material, as welcome as the recipes themselves, include 

e Life of St. Euphrosynus the Cook (whose icon has a proper place in 
every Orthodox kitchen, and is available from Holy Transfiguration Mo- 
nastery), a brief and excellent article on fasting from Holy Transfi- 
ration Monastery, a supplementary chart of fast periods and daily v-~ 
(continued on p. 29) 
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THE LIFE OF THE HOLY GRAND PRINCESS ANNA 
Whose memory the Holy Church celebrates on February 10th 


St. Anna was the daughter of King Olaf Sketkonung of Sweden. In her home 
land she was known exclusively as Ingegerda, for in Sweden, as in other 
Northern countries of that period, the custom of using Christian names gi- 
ven at Baptism had not yet become common. Her Christian name, by which 
she was known exclusively in Russia, was Irene. She received the name 
Anna before her repose, when she received the tonsure into the schema. 
The time and circumstances of her baptism are not known precisely. Her 
father, King Olaf, who was the first Christian king of Sweden, was bap- 
tized as an adult sometime before the year 1000, in the spring of Husaby near 
the city of Skara in western Gotland, at the hands of the English bishop 
Sigfried. According to some. accounts, all of his immediate family were 
baptized with him at that time; but according to others, Anna's mother and 
younger brother were baptized with him, and Anna herself was later bap 

ized, sometime after the year 1000, by Turgoth, the first bishop of Swe~ 
den, who had been summoned by King Olaf from Bremen. 


St. Anna was a member of the most pious and noble family of her time. 
King, Olaf was renowned for his profound piety, his loftiness of spirit and 
nobility of thought. He was wise and active in the affairs of government, 
and had not an equal in determination and bravery in battle. Aflame with 
the fire of zeal for the Faith, ail throughout his reicn, he labored unflag- 
gingly and with great fervor for the Christian enlightenment of his pagan 
land. On matters of the Faith he was in contact with Roman, English and 
German ciergy, and was referred to by his contemporaries as "the most 
Chri: + Queen Estrida, the mother of St. Anna, who was a des- 
cendant of the foremost family of Sweden, was renowned for her brilliant 
mind, a heart overflowing with love, and her magnanimity. All her child~ 
ren were famous for their great comeliness and lofty spiritual gifts. 


In accordance with the custom then in force, children were sent away, to 
the home of kinsmen or friends, to be raised. This custom was also fol- 
lowed by King Olaf with regard to several of his offspring; but the holy 
Anna lived from infancy under her parents! roof and their direct supervi- 
sion. With them she lived first in the city of Upsalla, and later alternately 
in New Siatuna, built by the King on the sea coast, and in the city of Skara 


where the bishop had his cathedra and the principal Christian powers were 
concentrated. The raising of children in the North was at that time notable 
for a certain lassitude, and the position of women was one of complete free- 
dom, the more so in the royal household. St. Anna was able to read and 
write in her own language and, doubtless, received a fundamental religious 
education. She was acquainted with the body of Scandanavian poetry and 
the works of special poets known as skalds, which then combined religion, 
history and philosophy, and were the sole means of expressing the spiritual 
life and creativity of the Northern peoples. She received the ekalde her- 
self, and had occasion to listen to them in the palace of her father, who 
was a great patron of the poets and kept the most famous of them at his 
side. St. Anna took part in popular assemblies and solemnities, was pre~ 
sent at receptions at the palace, lived in her own apartment, where she 
was free to receive guests, owned and managed her own estates indepen- 
dently, had an extensive armed guard at her disposal, and undertook joun~ 
neys throughout the land at her own discretion. In the popular tradition 
of the Scandanavian North, she is remembered as a selfless woman, pos~ 
sessed of a good heart, intelligent, spirited, enterprising, ever exercising 
considerable influence on the society in whith she found herself. 


Northern traditions mention the life of St. Anna in her homeland only in con~ 
nection with her role in the establishment of peace between Sweden and 
Norway. In the year 1000, after the death of King Olaf Tryggveson of 
Norway, King Olaf Sketkonung of Sweden seized aportion.of Norway. Soon 
thereafter, Prince Olaf Haraldson of Norway returned from a sea raid and 
proclaimed himself King of Norway. Thus was initiated a protracted con- 
flict between the Swedes and the Norwegians which lasted for many years, 
and which greatly embittered both sides and rendered their mutual relation- 
ship untenable. Both sides launched forays from time to time; border areas 
were devastated; trade came to a standstill. Little by little the people came 
to the realization that a lasting peace was essential, and even the King of 
Norway reached this same conclusion, for for many reasons he desired a 
cessation of conflict and amicable relations with the Swedish sovereign. 
But the realization of these common aspirations was hindered by the iron 
will of the King of Sweden, who, after many instances of treachery on the 
part of his foe, had come to hate him so much that he could not even bear 
to hear his name uttered. To incline the Swedish king to peace, the Nor- 
wegian council, composed of the King and his nobles, decided to appeal for 
help to Rognvald, the governor of western Gotland, who was the cousin of 
the Swedish King and was also kinsman to King Olaf Haraldson's wife. 
Rognvald and his wife Ingebjorga could think of no other course than to 
approach St. Anna for help, for she was very lose to them. Gijalte, the 
famous Icelandic poet, was dispatched to the Swedish court ta arrange the 
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matter. Cordially received by the King, Gjalte was also presented to St. 
Anna in her apartment and took the opportunity to present to her a letter 
from Ingebjorga. St. Anna immediately promised him her protection and 
afterwards often took counsel with him regarding her friends' plan. When 
circumstances showed that the poet was unable to achieve his goals by his 
‘own means, all hope rested on the holy Anna. One day, she decided to ask 
her father directly to explain what he thought regarding the cessation of 
enmities between him and Norway's king. She pointed out to him that many 
of his subjects were suffering from the war: some had lost their property, 
others mourned slain kinsmen, and all were in constant danger of Norwegian 
attack; that Norway itself was a poor land, traversed only with difficulty, 
people with dangerous and unruly inhabitants; that it would not stand for 
Sweden's territorial expansion at its expense; that towards the east there 
were lands once under Swedish control which were more worthy of the at~ 
tention of the Swedish King. "It would be best for thee to leave Olaf the 
land bequeathed by his forbears and conclude peace with him," she said. 


Enraged, the King replied that he would never accept such advice, and pro- 
mised to convene in Upsalla a national council that coming winter, and to 
declare to it his inflexible intention to enter Norway with a huge army be~ 
fore the ice broke up on the rivers and lakes. This sharp rebuff, how- 
ever, did not stop the holy Anna. The necessity of acheiving peace by 
whatever means prompted her and Gjalte to devise a new plan. Without 
considering the risk, St. Anna decided to offer herself as a victim, and to 
set the desired relations between her father and the King of Norway as a 
condition for her marriage with the latter. By letter she informed Rogn= 
vald's wife of the state of affairs; and Gjalte did likewise with regard to 
other interested parties. Consent to the new plan was readily obtained from 
the Norwegian King, and Rognvald began secretly and with considerable suc~ 
cess to recruit partisans from among the Swedes summoned by the King to 
a national council in the winter of 1014-1015. In the autumn, before the 
opening of the council, St. Anna, accompanied by a large contingent of 
guardsmen, went with Gjalte for several days to her estate near Upsaila, 
and there hel@ a lengthy meeting with Rognvaid, who had also arrived there. 
In addition to Rognvald, Bjorn, marshal of the King of Norway, also at- 
tended the council as an envoy from the latter. Bjorn informed the coun- 
cil that he had come from his King with a proposal of peace and with the 
request that he be given the hand of the Princess Anna in marriage. The 
King of Sweden was, of course, quite hostile to such a suggestion, but in 
view of the discontent aroused in the council because of his obstinacy, King 
Olaf was forced to consent to the will of those present, and gave his ap- 
proval. 


ae 


The wedding of the King of Norway was appointed for the coming summer, 
that of 1015. In accordance with the conditions, agreed upon, the bride- 
groom arrived at the border town of Konsgella with a magnificent entourage, 
but waited in vain for the greater part of the summer for his neighbor and 
intended. Not even Rognvald knew why the King of Sweden was delaying. 
But the Swedish sovereign, resenting the force used to obtain his consent 
at Upsalla, was thinking of ways to avoid keeping the promise he had made 
unwillingly. Finding some excuse that satisfied him, he informed his daugh- 
ter that he would positively never permit her to marry the King of Norway, 
and would only give her in marriage to someone worthy of his friendship. 
St. Anna hastened to inform Rognvald of this, counselling him to be pre~ 
pared for the renewal of hostilities. When he received this news, the King 
of Norway flew into a great rage and resolved to begin the war again the 
following winter. Soon afterwards, Rognvald received a letter from St. 
forming him that she had been promised by her father to Yaroslav 
irovich, Prince of Novgorod. At the same time, Astrid, the sister 
of St. Anna, arrived at Rognvald's residence. The Norwegian party agreed 
to abandon the plan devised eai ving St. Anna's role to her sister. 
In the winter of 1015-1016, Astrid was given in marriage to King Olaf of 
Norway by Rognvald, whereafter peace was of itself established between the 
two realms. 


The envoys of Yaroslav, dispatched to ask for the hand of Anna-Ingegerda, 
presented themselves to the King of Sweden in the summer of 1015. The 
King "immediately and gladly" consented to this marriage. What circum- 
stances prompted the idea of this marriage are not known precisely. In 
1014, as the Russian chronicler says, Yaroslav refused to pay tax to St. 
Vladimir from Novgorod, and St. Vladimir began to prepare himself tomarch 
upon his own son. In 1015, Yaroslav sent abroad for Varangians (Vikings) 
and received a great host of them; only the sickness and subsquent death 
of the Baptizer of Rus' prevented civil war. Apparently, fearing his fa~ 
ther, whom he could not fight alone, Yaroslav considered an alliance with 
the King of Sweden; and such an alliance could best be cemented by means 
of a marriage. As the future son-in-law of Olaf, he could count on re~ 
ceiving military aid from him, or at least obtain permission to recruit sol~ 
diers in Sweden without hindrance. After the death of St. Vladimir, the 
situation was not substantially altered, in view of the conflict which arose 
with regard to Svyatopolk the Accursed. 


In the spring of 1016, Yaroslav sent envoys from Novgorod to work out the 
conditions for the proposed marriage. At the insistence of St. Anna, the 
envoys agreed, in the name of their prince, to give her as her bride-price 
the city of Ladoga and the province appertaining thereto, with the right to 
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manage this bridal portion personally and to appoint the steward thereof. 
Then she set the condition that she be permitted to recruit in Sweden a 
person who would act as her personal attendant, someone suited for such a 
position, and that he be guaranteed the same rank, authority and honor in 
Russia which he enjoyed his homeland. The King and the envoys ex- 
pressed their willingness to go along with this and confirmed the whole of 
the agreement with oaths. When the King asked St. Anna whom she had 
chosen to accompany her, she replied that she had decided upon Rognvald 
Ulfson. This was contrary to the King's intentions, for he wished to put 
Rognvald to death for giving Astrid in marriage to Olaf Haraldson; but at 
the entreaty of St. Anna the agreement remained in force. She informed 
Rognvald of this and appointed a time and place for himto meet her. When 
all was in readiness, St. Anna, accompanied by a large entourage and a 
rich dowry, set sail in summertime for Russia. 


Information on St. Anna's life in the Russian land is very sparse and frag- 
mentary, Certain facts concerning her during the first years of her stay 
in her new homeland can be gleaned from the Norwesian tale of the exploits 
in Russia of the band of Aimund and Ramar, which arrived in Novgorod to 
serve under Prince Yaroslav late in the summer, or early in the autumn, 
of the year in which St. Anna arrived there. After the company's arrival, 
Aimund and Ragnald were invited to a reception by the Prince and Princess, 
and the Princess conversed with them on Norwegian affairs and about the 
King of Norway. The military men left the Princess's presence very fa~ 
vorably impressed by her outgoing character and geniality. During the com- 
pany's first tour of duty, the Princess was very generous and favorably 
inclined to it. After the first war with Svyalopolk, these relations be 
came considerbly worse, and ultimately the Prince and Princess had to en— 
gage their mercenaries in battle. When their soldiers broke suddenly with 
Yaroslav and decided to go over to his opponent, Prince Bryachislav of 
Polotsk, St. Anna, together with her kinsman Rognvald, made a personal 
attempt to stop them by force and came quite close to being captured. In 
subsquent battles, the Norwegians fought on the other side. The tale notes 
the considerable influence St. Anna had :on the future course of affairs as 
well as on the Grand Prince Yaroslav, whom she sometimes accompanied 
into battle. The conclusion of the protracted conflict with Bryachislav can 
be attributed to her direct intervention. This intervention took place, ac~ 
cording to the tale, in the most remarkable way. When the armies of Ya~ 
roslav and Bryachislav were arrayed against each other, Aimund conceived 
the plan of capturing St. Anna, who would have to go to the camp of Ya~ 
roslav, reasoning that she was coming to aid the enemy with her counsels. 
‘One night he and Ragnar lay in wait for the Grand Princess and, slaying 
the horse on which she was riding and driving away her groom, they took 
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AGAPE COMMUNITY NOTES 


Once again, Agape was graced with fine weather for the Theophany cele— 
bracton, which is annually one of the high points of the liturgical year 
for us. It is always a special joy to make the great procession from 
the Temple to the baptistry-spring (1% miles) for the Great Blessing of 
the Waters, and then the return, blessing the lands and buildings along 
the way. This year, our joy was enhanced by the birth into the Huly 
Ghurch in baptism of Julia, the infant daughter of Piotr and Bridge’ 
Fistunenko. We regretted only chat her godmother, Tatiana Appling, wa: 
unable to be here for the baptism, but rejoice in our growing family. 


Julia's mother, Bridget (formerly Kathy), had been received as a cate- 
chumen just a Eew days previously, on the Feast of St. Seraphim. The 
prayers of all our friends are requested for the whole family as they 
continue their. Journey into che. Faith. 


Even earlier, on the Feast of the Circumcision of Our Lord, we had oc~ 
caston to rejoice, both in the brief visit of Fr. Laurence and Br. St. 
fan from Holy Trinity Monastery, and, during their visit, in the arri- 
val of a long-awaited translated relic. With che blessing of Bishop 
Gregory of Washington and Florida, and through the kind offices of the 
Rt. Rev. John W. Gran, the Roman Catholic bishop of Oslo,.there has 
been restored to Orthodox hands a portion of the relics of St. Olaf 

of Norway. Sc. Olaf appears in liturgical reference in documents both 
of the Great Church in Constancinople and chose of Kiev, but to che 
best of our knowledge no portion of his relics have been in Orthodox 
hands since the Schism. Apparently chere is no Life extant in stan~ 
dard Orthodox collections; a compilation from various western sources 
is in progress, and when possible it will be published (probably in 
summary form, as the material is quite extensive) in LIVING ORTHODOXY. 
The relic has taken its place of honor in the Temple of the Annuncia~ 
tion, and it is hoped that in time a suitable icon may be prepared for 
its enshrinenent. Holy Saint Olaf, pray to God for us! 


‘The continutng growth in wisdom and piety of the children here is a 
source of perpetual joy for us. Despite the labor involved in educat~ 
ing chem at home, entirely tn the context of the Church and life in 
Christ, it 1s a Joy co see them grow in skills, nourished by the Pselms 
and hymns of the Church, and growing to be able to take an ever more 
active part in the Divine Services. Mary Sara has now reached the 
point of being able reliably to read the verses of the Lamp-lighting 
Psalms at Vespers when no other reader is available, and both she and 


easy ed 


ly in their abilizy co read liturgical 
ss problemacical for chem co 


Matthew are progressing ra; 
materials. Curiously, it is generally 
read the relatively -omplex language of che Psalms, :han zhe much les: 
complicated texts of liccle stories wriczen for children...largely, we 
suppose, simply because che Psalms are of much greazer value tu them 

But it is a bic curious to hear a small child stumble over insignifi- 
cant one-syllable words en go on co read someching like 'sup- 
plication’ without hesi 


Winter continues to creat Agape and che central south kindly...if one 
can overlook the sea of mud in which we have lived throughout most of 
ft! The soil has been ac full saturacion fur months, and even a little 
sprinkle spells a return ro conditions of sink-to-the-ankle and wonder 
if even a four-wheel drive truck can make it anywhere off of a solid 
roadbed. So far, no difficulties in this quarcer..-but a couple of 
times I wondered if a truckload of Firewood was going to be able to 
reach its destination. We eye the continuing mild weather with a con 
siderable degree of suspicion, wondering whecher the real punch is be~ 
ing saved for the end...and with ic, che danger of having fruit-crees 
bud out early, only to have all blossoms killed by a lace freeze (as 
happened Last year), spelling a cotal loss to all fruit production. We 
are especially concerned, as we eagerly await the beginning of bearing 
by the substantial number of new trees which have been planted over the 
last few years...we miss that apple cider! 


ven as we peek around the corner with anticipation of an early spring, 
we also look ahead with anticipation to the coming of Great Lent, late 

e ic is this year. While this season of course brings with it extra 
ordinary labors in our atcempt to keep the Lenten services of the Church 
3 fully as possible, these bring with chem the great joy of the pro- 
found wisdom and teaching which has been assembled therein by the grace 
of the Holy Spirit over the centuries. Thanks also to the chances of 
the problem of translation and publication of Orthodox liturgical texts 
in English, this ts also the only sustained season of the Church year 
during which those of us who must rely entirely on Enlgish litugical 
texts are graced to be able to serve and hear the services in their en- 
tirety. So at least for these forty days (and on through Bright Week 
we have the Joy of knowing the glorious Liturgy of the Church in all its 
depth and beauty. 


We pray that Great Lent (and this issue will probably not reach most of 
our readers until the eve of its beginning) may be for all of us a time 
of profound spiritual joy and growth. We also take this opportunity to 
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beg of all our friends and readers their forgiveness for any way in 
which we may in the past year have offended or let them down, and beg 
your prayers on our behalf 


More especially, of course, we bey your continued prayers for Matushka 
Anastasia and the child whom she carries, that the remainder of her 
pregnancy and the birching may tndeed be a time of spiritual joy and 
peace, and that the child may come into this world truly in an atmos- 
phere of Christian love, to take his place in the choir of the sain: 
here on earth. The anticipated birthing date is during the week before 
Palm Sunday, and so we advise any who may be thinking in terms of vi- 
sits shortly before or during Pascha to stay in couch beforehand, as 

it is quite possible chat this will force unusual and perhaps unpre- 
dictable rearrangements in service times and our ability co provide hos: 
pitality for visicors. 


May the Lord bless and preserve and guide you all! Please accept our 
thanksgiving for the support and encouragement which so continually 
comes from so many. And most of all, please continue co keep the life 
and work of holy Orthodoxy in the central South in your prayers. 


FROM THE EDITOR'S DESK 


Barring any unforeseen breakdowns, this issue’ of LIVING ORTHODOXY will 
be in the mail well before the end of February, and No. 2 of Volume V 
should be ready for mailing by the end of March...putting us back "on 
schedule"...with a prayer that we can avoid any more production delays 
ssewhich disconcert some of our readers and create a flurry of ‘why 
haven't I gotten my copy’ letters! It is with Joy and thanksgiving 

thac we begin this Fifth year of publication, with a reinforced certain 
ty that LIVING ORTHODOXY is here to stay...and that the growing number 
of readers who have entrusted us with the confidence of ‘lifetime sub- 
scriptions’ (now $150)---theirs or ours, whichever ends first !-—-have 
not placed their trust in vain. We are constantly aware of the need for 
continual improvement in both the editorial and production departments, 
and commit ourselves to continuing labor for the production of a maga~ 
zine which is readable and spiritually worthwhile, yet realizing that 
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the work must be done within the limitations imposed by our own perso- 
nal resources and by the utilization of very inexpensive equipment: As 
noted in the last issue, however, it is our hope that the typesetting 
labor can be greatly tmproved by the eventual acquisition (that misprint 
is indicative of the growtng problems with this machine...which the 
service department at Olivetti seems unable to correct) of a more so- 
phisticated and more reliable electronic typewriter (rather than 
electro-mechanical). As noted tn the last issue, contributions to a 
special fund for this purpose would be most welcome (goal: $2,000). 


Increasingly, it is our intent to prepare the more significant of the 
saints’ lives and other articles of permanent value which appear in 
LIVING ORTHODOXY for publication as separate booklets. Subscribers will 
of course already have the material in their copies of LIVING ORTNODOXY, 
but these separate booklets should find a ready place in the libraries 
of Orthodox homes, where they are easily accessible for reference and 
reading in the family (in place of che TV!) on or about the festivals 
of the saints, and also chat they may be given to others for thetr 
spiritual edificacion..-how ofcen do we think that perhaps the Life of 
sone saint or other might speak directly to someone's situation, but 
not have it readily available to give co him? Every effort will be 
made to make the printings attractive and durable, and yet co keep 

the cost down as low as possible. 


As indicated in the last issue, a large-scale printing of the excel- 
lent leaflet "The Orthodox Church: Heaven on Earth’ is planned, in the 
hope that it may be available throughout the Church for massive distri- 
bution. The printing will be delayed, because vf other commitments, 
until late in March, and orders received before chat time will be ship~ 
ped (Flat...you get to fold chem yourself!) by early April. Price t 
$35/thousand, postpaid, anywhere in the world. 


Those long-suffering souls who long ago made advance orders for che 
Pictortal Introduction to the Orchodox Faith" have not been forgotten 
nor bas the work itself. The interminable delay is embarrassing, and 
we offer our apologies...and our sincere hope that the work can be com 
pleted before another summer goes by. 


a 
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her to the camp of Gryachislav. Finding herself in the hands of the Nor— 
wegians, the Princess cried out: "Will ye Norsemen never cease offending 
me?!" The next morning she summoned Aimund and expressed her intention 
of acting as intermediary in concluding an armistice, openly affirming the 
while that she would be concerned all the more with the interests of Prince 
Yaroslav. Having received the consent of her husband and of Bryachislav 
to intermediate, she took part in the negotiations for the armistice agree- 
ments, and her suggestions were subsequently adopted. With the conclusion 
of peace, cordial relations were again established between St. Anna and 
the Norwegians. 


In these details one may perceive the reflection of the position which St. 
‘Anna adopted during the period of her life in Russia with regard to her 
northern compatriots who travelled to Russia en masse and not infrequently 
wrought violence upon the populace. Apparently, the Princess identified 
closely with the interests of her new homeland and her husband, and was 
guided thereby even in relations with her northern kin, setting aside the 
bonds of nationality. Doubtless it is due in part to her personal influence 
and family ties that one must ascribe the establishment of the constantly 
peaceful and amicable relations between Russia and the governments and 
peoples of Sweden and Norway, which grew especially strong after her re- 
pose and have never been interrupted. In any event, a prominent position 
in these amicable relations was occupied by kinsmen of St. Anna, e.g. her 
brother Jacob, who served in Russia for a longtime, King Olaf of Norway, 
the husband of her sister, and the three sons of Rognvald. 


Judging from Russian chronicles, St. Anna, having arrived in Novgorod in 
the summer of 1016, did not live there for long. At the .end of that year, 
the princely court was transferred to Kiev. In 1018, at the time of Yaro- 
slav's flight to Novgorod, she was assailed by Bolislav of Poland and by 
Svyatoslav in Kiev, but, apparently, managed to escape without being cap~ 
tured. Thereafter, the court was to be found at times in Kiey, and at o- 
ther times in Novgorod (1023-26, 1030, 1034, 1045). St. Anna reposed in 
Novgorod in 1050. 


In northern Russia, in accorance with her marriage contract, St. Anna had 
at her disposal a vast tract of land---the city of Ladoga and the province 
appertaining thereto. The Princess entrusted the governance of this pro- 
vinee directly to Rognvald Ulfson, who lived in that province in the summer, 
but in the winter moved to Novgorod. What the boundaries of the tract were 
is not now known, but one would suppose that they corresponded to what 
was later known as Ingermantar innish pronunciation is 
Ingerinmaa, signifying "land of Ingegerd", derived, in all probability,from 
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the name of the wife of Yaroslav. There is no way of knowing whether the 
saint visited her possessions, but the names of places located within the 
territority of Ingermanlandia, as for example the parish of Ingeris, or In= 
gris, and the River Ingerinioka (in Russia, Izhora), which derive from the 
same root as the name of the territory, can be explained as place names 
which gained currency as a result of the fact that St. Anna, or her stew- 
ard, had dwellings, estates, or temporary residence in those places. 


Through the estates of St. Anna ran the principal military and trade route 
from the north to the south, "from the Varangians to the Greeks", and the 
city of Ladoga was a converted Russian fortress. Considerable’ tribute 
passed to the Great Prince from these lands. 


St. Anna was the mother of a large family, consisting of no fewer than se- 
ven sons and three daughters. Of the piety of the mother and the Chris- 
tian temperament of the children she raised, the ecclesiastical orator Hila- 
rion (later Metropolitan of Kiev) bears witness, addressing himself to St. 
Vladimir in his solemn oration, delivered, perhaps, in the presence of the 
Great Princess herself: "Behold....thy pious daughter-in-law Irene; behold 
also thy grandchildren and great-grandchildren---how they live, how God 
preserveth them, how they hold fast to the true Faith transmitted (to them) 
by thee, how often they visit the holy churches, how they glorify Christ, 
how they worship His name..." 


‘An indication of the exalted inner way of life of this family may be seen in 
in part also in the discourses of Grand Prince Yaroslav to his children be~ 
fore his death, in which he exhorted them to preserve their wonted love for 
fone another and for them to be obedient to the eldest. The chronicler gives 
these words thus: "My children, have love for one another, for ye are breth- 
ren of one father and mother.....abide in: peace, brother in obedience to 
brother... Kiev | entrust to the eldest hearken unto him as ye have 
hearkened unto me." Vladimir, one of St. Anna's sons, was accounted 
worthy of being numbered amongst the choir of the saints (his feast day is 
October 4th). 


Besides her own children, St. Anna took the place of mother for several 
orphans. Such were Edwin and Edward, sons of King Edmund of England, 
who had been driven from their native land; such also was Magnus, the son 
of King Olaf Haraldson of Norway. After the death of King Olaf, the friends 
of the latter went to Yaroslav to summon the boy Magnus to his father's 
throne. St. Anna refused to permit her ward to go with them until such 
time as his succession to the throne was in fact assured, and his inheri- 
tance of all that belonged to him through his father and grandfather. At the 


insistence of Yaroslav and St. Anna, the Norwesians sent a special em- 
bassy, concluded a special agreement, and only thereafter was Magnus per- 
mitted to go. 


In 1037, the Convent of St. Irene was built in Kiev near the Cathedral of 
Hagia Sophia, in honor of the holy Princess's patron saint. This convent 
was under the patronage of the Grand Prince and was contructed and main- 
ined with funds provided by him. The governance of such monastic in- 
stitutions, their organization and the provisioning thereof with all that was 
necessary, according to the custom of the time, which was borrowed from 
the Byzantine imperial household, depended upon their founders. One cannot 
doubt but that St. Anna enjoyed the closest of relations with the convent 
named in honor of her patron saint. — And the name of St. Anna is also 
connected with the construction of another great shrine---the Cathedral of 
Hagia Sophia in Novgorod. The ground-breaking for this church took place 
in 1045, in all probability in the presence of the holy Princess herself, 
ce there is evidence that Yaroslav was in the city that year, doubtless 
with his wife, and there save his daughter Elizabeth in marriage tothe Nor- 
wegian Prince Harald. It is not known to what extent the Princess took 
part in the construction of Novgorod's Hagia Sophia, for it was carried out 
for the most part by her son Vladimir, and was concluded after her repose. 


The name of St. Anna (Ingegerda) is again encountered in foreign sources 
in connection with the stay in Russia of the Norwegian King Olaf and the 
Norwegian Prince Harald Hardrada. Concerning King Olaf it is said that 
he was well received by St. Anna, that she respected him highly, that with 
her husband Yaroslav she persuaded him not to return to Norway, but that 
when he decided to return notwithstanding, she took part in the magnificent 
farewell festivities organized for his departure. Of Harald it is said that 
he was wunder the particular protection of St. Anna, and that, while he was 
‘on a mission in Africa which lasted for many years, he sent the riches he 
had acquired to Yaroslav and his wife for safekeeping. 


The repose of St. Anna took place in Novgorod on February 10, 1050. B 
fore her death she took the schema, receiving the name Anna, manifesting 
thereby her profound piety and true Christian humility. 


After the completion of the Hagia Sophia Cathedral, the relics of St. Anna 
were in all probability entombed in one of the vestibules of that building. 
In later sources they are always mentioned as being with the relics of her 
son, St. Vladimir, who was buried in the same cathedral. As reported in 
the chronicles, in 1439 Archbishop Euthymius gilded, inscribed and covered 
the tombs of the holy Prince and Princess with rich coverings. In a des- 
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cription of Novgorod's Hagia Sophia Cathedral dating from the 17th century, 
we read: "...1n the middle vestibule, across from the Korsun doors, which 
lead into the church from the left-hand side, in the center of the vestibule, 
there are two wooden tombs, and in them are the mortal remains of the 
founders of the Church of the Holy Wisdom of God: the pious Prince Vladi- 
mir, and in the other tomb, his mother, the pious Princess Anna. On both 
tombs lie cloths of dark scarlet, and thereon are sewn crosses of white 
damask; before them stand bronze lamps on stands.... In the royal place 
{in the main church) there is an icon whereon is depicted the pious Prince 
Vladimir and his mother Anna, covered with silver, and gilt." In another 
similar description dating from the same century mention is made of "stone" 
tombs of the holy prince and princess. 


In 1653, by decree of Tsar Alexis Mikhailovich, and with the blessing of 
His Holiness Patriarch Nikon and Macarius, Metropolitan of Moscow, the 
relics of St. Anna were moved from the Korsun vestibule into the cathedral, 
to the left side, opposite the north doors, and they were enshrined in a 
new reliquary. Until the Revolution of 1917 they rested in the Martiriev 
vestibule in a reliquary of gilt bronze. 


St. Anna is commemorated on February 10th and October 4th. The feast 
on October 4th was instituted by Archbishop Euthymius of Novgorod in 1439 
in fulfillment of the will of God which was revealed to him in a vision. In 
‘a charter dated 1556, Tsar Ivan the Terrible ordered: "...Let panikhidas 
and liturgies be served for the pious Grand Prince Vladimir Yaroslavavich 
and his mother, the pious Grand Princess Anna, in memory of them in the 
cathedral; and outside the cathedral let them be commemorated at panikhidas 
and the proskomedia, at the divine liturgies and at the ektenias for the de- 
parted, for thus shall pea: In one description of Novgored's 
Hagia Sophia Cathedral, it is said that the relics of Prince Vladimir and 
mother had been honored by God with incorruption, that they lay in 
tombs of stone, but visible to all, but that services were not chanted to 
them, yet healing was accorded unto them that approached with faith. In 
the manuscript typicon of the cathedral, dating from the 17th century, it is 
prescribed to serve a panikhida at the tomb of St. Anna on September Sth. 


In antiquity, the commemoration on October 4th was celebrated with great 
solemnity. The abbots of several of Novgorod's monasteries were notified 
especially of the festivities in the Cathedral, and certain of them were ob- 
liged to attend in person. The royal supply reserve issued two buckets of 
honey for the preparation of the koliva which was set before the tombs of 
the holy hierarchs, princes and princesses. After vespers to the holy hi- 
erarchs, a panikhida was served in the cathedral in the presence of the 
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tsar's grand chancellor, at which the sovereign's forbears were commemo= 
rated. At the same time, the abbots and senior priests served special pa- 
nikhidas at the tombs of the princes and holy hierarchs: the Abbot of the 
Monastery of the Annunciation in the Korsun vestibule, the Abbot of Otensk 
in the Martiriev vestibule. Honey was issued again for koliva for the |i 
turgy. After the liturgy a meal was prepared and served at the tsar's ex 
pense for ecclesiastical and state functionaries. 


A manuscript service was composed in honor of St. Anna and her son for 
use within the Cathedral of Hagia Sophia. 


TROPARION, in Tone 1V- 
Having shone forth from the West like a radiant heavenly star, thou wast 
vouchsafed to receive the Orthodox Faith; and therein having given birth to 
right-glorious fruit for the Russian land, thou didst come to love Christ 
with all thy heart, O holy right-believing Princess Anna, keeping His pr 
cepts and laws. Wherefore, celebrating thine all-holy memory today, we 
receive remission of sins through thy prayers. 


Translated by Isaac Laabertson from "An Addendum to the Lives of the Saints in the Russian Language 
As Set Forth in the Menclogy of St. Diaitry of Rostov", Supplesentary Vol. II ("Lives of the Rus 
ian Saints, January-ipril), pp 241-255 (Noseav: Synodal Press, 1916). 


AN APPEAL: 
CHRIST THE SAVIOUR CHURCH: INDIANAPOLIS, INDIANA 


With the blessing of our Vicar Bishop Alypy of Cleveland, the Mission- 
ary Parish of Christ the Saviour in Indianapolis is seeking to purchase 
a new building to provide living quarters for our priest, as well as a 
hall and a Temple. The needs of our growing congregation have long 
since exceeded our present chapel. 


Begun in 1973 as a mission of another jurisdiction, Christ the Saviour 
Parish came under the authority of the Russian Orthodox Church Outside 
of Russia in 1978. With a nucleus of young and devoted families, our 
small community has grown despite the determined assaults of opponents 
of True Orthodox Christianity. Actively participating in local culcu~ 
ral and educational activities, our parish hosts many visicors at its 
services and in tours of its chapel. Composed primarily of converts, 
the parish is anxious to share its Orthodox Faith with those outside 
the Church. 


We have been privileged to assist several other parishes and priests in 
their pilgirmages into the Synodal jurisdiction. The desire to profes 
and practice true Orthodoxy is growing, and we hope co help others 
seeking to restore the Orthodox Way of Life in their families and pa~ 
rishes. 


Since we are small in numbers and not wealthy, we are seeking $15,000 
in donations to make possible our purchase of a new building. The la- 
bor of adapting and furnishing it will be given by parishioners and 
friends. We ask you to help in this True Orthodox Christian witness 
in Indiana by sending a contribution to 


BUILDING FUND COMMITTEE 
Christ the Saviour Orthodox Church 
5514 North College Avenue 
Indianapolis, IN 46220 


Thank you, and may God bless you! 
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(£rom p. 13) 
riations for festivals (according to the Greek usage——Russian is some- 
what different), and a thorough index...and the worthy legend, beneath 
the “Hospitality of Abraham" icon chat we should "Be not forgetful to 
entertain strangers; for thereby some have entertained angels unawares" 
(teb 13:2)...surely a timely reminder when the book is taken from the 
shelf in preparation for a fast period. 


CALENDARS: THE ST. HERMAN CALENDAR 1983 (St. ilerman of Alaska Monastery, 
Platina, CA; $5.00, available from the Press Bookservice) and THE ST. 
NECTARIOS WALL CALENDAR 1983 ($4.00, available from the Press Bookser~ 
vice) are desirable companions for the Orthodex home. The St. Herman 
Calendar is in book-formas, and is notable for che exhaustive listing 
of the daily commemorations of the saints and the inclusion of daily 
and festal readings from the Scriptures according to the Church Typi- 
con, Particularly of interest in this year's edition is the inclusion 
of large numbers of saints of the Orthodox west, previously unnoted on 
any extant Orthodox calendar, and the inclusion of individual conmemo~ 
ration dates for many of the New-Martyzs of Russia. The St. Nectarios 
Calendar provides a convenient wall-reference, with color-coding of the 
days for ready identification of fast-days and days of mitigated fast~ 
ing. (But note: there are variations between Greek and Russian fast 
practices, and each family should, in consultation with its parish 

it or spiritual father, sectle upon one or the other for its own 

) Both calendars incorporate features of permanent value, which 
make them worthy additions co the family library. The St. Herman Ca- 
lendar includes extensive and excellent commemorative material for 

che newly-reposed servant of God, the Hieromonk Seraphim (+ 20 August 
1982), together with excerpts from his writings. The back of each 
sheet of the St. Nectarios Calendar is used for informative cables 
(e-g-, a Table of the Holy Scriptures; Classification of the Psalms; 
Old Testament Weights and Measures; Dreams and Visions; etc.). Both 
calendars, of course, give both Church and secular calendar dates. 


MARTA OF OLONETS (Bp. Nikodim of Belgorod; St. Xenia Press; Wildwood, 
CA, 1981; $3.00; available from the Press Bookservice). A short and 
eminently readable account of the life and ascetic labors of one of the 
holy desert-dwellers of Russia, who was willing to suffer anything for 
the sake of a life of contemplation and silence in the Lord. while few 
of us, perhaps, are called to this kind of life (if indeed it is even 
possible anymore in the noisy world of our own heads!), we nevertheless 
have need to nourish ourselves with the spiritual food of the example 
of the lives of such holy ones. A brief introductory note and short 
lecture by Mother Brigid of St. Xenia's, and companion short lives of 
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the Elder Isaiah-Ignatius, Anastasia of Padan, and che righteous Farmer 
Peter make this an exceptionally valuable little volume...truly one to 
find a welcome place at the bedside, for family reading, or for an ap- 
propriate gift. 


RUSSIA'S CATACOMB SAINTS: LIVES OF THE NEW MARTYRS (Ivan Andreyev; St- 
Herman of Alaska Press; Platina, CA, 1982; $25 hardbound, $20 paperbound; 
available from the Press Bookservice). The size and value of this vo- 
lume (648pp) certainly commend the hardbound edition....the more so as 
it is certainly a book which should take its place in the library of 
every Orthodox home for constant re-reading, reference, and treasury. 
Through the lives of the holy New-Martyrs (some few of them, of course!) 
the life of the Church in the catacombs from the dark days of the Revo- 
lution on in revealed. Supplementary chapters explore the state of the 
Church in the catacombs on to the present. A large number of photos 

and illustrations adorn the volume. Extensive identification of sources 
and bibliography, a Glossary of perhaps unfamiliar terms for some read- 
ers, a brief martyrology, and several documents of the Russian Orthodox 
Church Outside of Russia pertaining to the catacomb Church complement 
the book. The brevity of the review in no way serves adequately the 
obvious profound value of this work, which may be caken up more exten= 
sively at a later time. 


MY LIFE IN CHRIST (St. John of Kronstadt; extracts from his diary; Holy 
Trinity Monastery; Jordanville, NY, 1977; $20, hardbound; available from 
the Press Bookservice). No review can really be adequate to this col- 
lection of St. John's writings, which has long served to provide end- 
less spiritual food for those seeking to grow in the holy Faith. It is 
not, perhaps, a volume to be read as a ‘book', but rather a spiritual 
well to which one should turn repeatedly for guidance and insight, di- 
gesting a paragraph here and there as opportunity and inspiration pro- 
vide. It is one of those rare volumes which has the feel of being, in- 
deed, a gift from God Himself, given for our consolation and enlighten- 
ment. We are informed that the current printing is nearly exhausted, 
but it is to be hoped that Holy Trinity Monastery will allow no delay 

in making provision for an immediate reprincing. 
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SAINT TAURINUS, THE FIRST BISHOP OF EVREUX 
(August 11th) 


At that time the Faith of Christ savingly possessed and illuminated the 
city of the Evantici, that is to say of Evreux, situated on the River 
Iron. For St. Taurinus was sent there by the blessed Dionysius, and by 
God's help he wrought many miracles, God being always with him and glo- 
riously directing all his works. For this he had chosen to undergo 
patiently all the trials and sufferings of this present life; and leav— 
ing at Rome Tarquinus Romanus his father, and Eutychia his most pious 
mother, with many other friends and relations, by order of Pope Clemens 
the young exile penetrated into Gaul with Dionysius the Greek. When 
the second persecution raged furiously against the Christians under Do- 
mition, this Dionysius, who was then bishop of Paris, ordained his 
grandson Taurinus, who was now forty years old, bishop; and, predicting 
many things he would have to suffer, he sent him among the inhabitants 
of Evreux, in the name of the Lord. 


‘As the man of God drew near the gates of the city, a demon, enoouncer~ 
ing him in three different shapes-—-those of a bear, a lion, and a buf~ 
falo--~endeavored to terrify the champion of Christ. But he stood 

firm in his faich like an impregnable wall and, completing his Journey, 
was hospitably entertained in the house of Lucius. On the third day, 
while Taurinus was preaching to the people, and the charm of the new 
faith gained him willing hearers, the devil in alarm began to torment 
Euphrasia, the daughter of Lucius, and cast her into the fire. She im- 
mediately died, but shortly afterwards Taurinus, praying and command- 
ing her to return to life, she was restored to life in the name of ‘the 
Lord. No signs of fire appeared about her. All who were witnesses of 
this miracle were struck with fear and astonishment and believed in 
Jesus Christ. On chat same day, one hundred and twenty men were bap- 
tized, eight blind men received sight, four dumb were cured, and many 
more were healed of their various infirmities in the name of the Lord. 


Then Taurinus entered the temple of Diana, and compelled Zabulon, by 
the power of God, to stand visible before ail the people, at which spec~ 
tacle the heathen multitude was greatly terrified. [Friends of Free- 
masonry take note! ‘'Zabulon' is a demon---yet in the degrees of Free- 
masonry, 'Zabulon' (or ‘Jabulon') is declared to be ‘the true name of 
God’, which the initiate ‘discovers’ in the Temple.] For he appeared 
to chem in the shape of an Ethiopian, black as soot, having a long 
beard, and breathing out flames of fire from his mouth. Then there 
came an angel of the Lord, shining like the sun, and in the sight of 
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all, bound the demon's hands and carried him off. On that day, there~ 
fore, two thousand souls were baptized, and all the sick were cured by 
divine interposition. Deodatus, the brother of Euphrasia, seeing these 
things, believed and was baptized, and being made a priest, cruly re- 
corded all that happened. Then Taurinus entered che defiled cemple of 
Diana, purified it by exorcisms and prayers, and consecrated it as a 
Christian Church in honor of Holy Mary, Mocher of God. He chen pro~ 
ceeded to destroy the idols everywhere around, and to dedicate Churches 
to Christ, visiting his whole diocese, making canonical ordinations, 
and establishing hospitality everywhere. 


Satan, becoming envious of beholding so much good, in his despair de~ 
vised many schemes for injuring the man of God, and roused against him 
numerous enemies. Two magicians, Cambyses and Zara, priests of Diana 
groaned at seeing the people converted to God, and incited twenty o 
their disciples to kill Taurinus. But as they drew near to him, they 
were discovered at some distance by the man of God who, making the sign 
of the Cross against them, caused them to stand fixed on the spot. At 
his command, the second time, they were set free, and, throwing them= 
selves at his feet, believed and were baptized in che name of the holy 
and undivided Trinity. The magicians, finding that cheir devices 
could not prevail against the soldier of Christ, stabbed themselves 
with their own knives. 


Meanwhile, Licinius the consul, hearing of the fame of the holy bishop 
caused him to be presented to him at his villa of Gisai. While he wa 
being conducted there, he met a paralytic man, and his sister, who was 
blind, deaf, and dumb. He forthwith blessed water and sprinkled the 
sick, who were immediately made sound. The executivners, seeing this 
miracle, instantly believed on the Lord. The bishop and the consul 
having sharply disputed concerning idolatry and divine worship, the con- 
sul flew into a rage and commanded the bishop to be stripped naked and 
scourged with rods; but the holy man devoutly prayed co God, and pre~ 
sently a voice was heard from heaven, comforting him. Also, che hands 
of the executioners immediately withered; but the wife of Licinius {i 
terceded for the man of God, and the consul was so incensed that he com- 
manded her also to be tortured. 


While this was happening, a messenger arrived with che intelligence 
that his son had fallen down a precipice as he was hunting in che neigh~ 
borhood of the castle of Alercus and died on the spot, as well as his 
attendant. Licinius and all his troops were thrown into the deepest 
sorrow at this calamity, and by God's will he was compelled to implore 


a--32-—- 


the aid of the man of God, whom he had begun co torture. Then Taurinus 
having prostrated himself in che Church of St. Mary and prayed, went 
with the people to che bodies which were lying dead. There he poured 
forth devout supplications to God; and, having ended his prayers, he 
took the hand of the dead Marinus, and restored him co life in the name 
of che Lord. Licinius, and his wife and all his chief men, seeing 
this, rejoiced greatly; and, casting themselves at the bishop's feet, 
they begged to receive holy baptism. And that day, one thousand two 
hundred souls were baptized. 


Then Marinus entreated for his followen, Taurinus assented and, ap- 
proaching the body, invoked God, and called to Paschasius, who was im~ 
mediately restored to life by the power of God. Both, on their reco~ 
very, told each other what they had seen in the place of the departed. 
Paschasius predicted to Marinus that he would die on the day he put off 
his white robes of baptism, which came to pass; for Marinus, being 
seized with a slight fever, died on the eighth day after he was bap- 
tized. 


By miracles such as these, Taurinus, che first bishop of Evreux, became 
illustrious, and brought many thousands to che knowledge of truth and 
righteousness. At length, when Pope Sixtus filled the Roman see, and 
Aelius Hadrian was emperor, Taurinus, fuli of years and virtues, re- 
ceived a call from heaven, on the third of the ides (11th) of August, 
and the church in which he and the people were assembled was Filled with 
a thick and fragrant cloud. After the space of an hour the cloud was 
withdrawn, and the bishop was seen sitting on his chair, with his hands 
stretched out in an act of prayer and his eyes lifted to heaven. Deep 
grief fell on the people of che diocese for the loss of their bishop 
and, at the command of an angel who appeared to them in the shape of a 
person of eminence, the man of God was buried outside che city, about 
the distance of one-third of a mile on the west side. The place long 
remained without any mark of respect, but now 3 chosen company of monks 
have, by che grace of God, seccled there, to carry on their soul-saving 
warfare. 


An extraordinary thing happened at the funeral of the venerable bishop. 
While he was being laid in the grave in the usual manner, and the peo- 
ple were making great lamentations, he raised himself in the pit, as 1 
he were alive, and said: "My little children, why do ye so? Fear not 
listen to a just one.” And, bending his head, he was again silent 
Accordingly, as soon as the servant of Christ was buried, an angel of 
the Lord said to the people: "Depart quickly, lest ye be surrounded by 
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the enemy; this city shall be destroyed, but none of you shall be in~ 
jured. This place shall remain unknown for a long time." The angel 
then vanished, and all that he had foretold came to pass. For the 

tomb of the holy bishop and the anniversary of his departure were long 
concealed, but at length became gloriously known by a divine revelation. 


Some miracles are also daily wrought by him at Evreux. For the demon 
which he expelled from the temple of Diana still haunts the city, ap- 
pearing in various shapes, but hurting no one. The common people call 
it Goblin, and assert that it is restrained co this day from injuring 
mankind by the merits of St. Taurinus; and that because it obeyed his 
commands by breaking its own idols, it was not forthwith cast into the 
pit, but undergoes its punishment in the very place where it had reigned 
supreme, by witnessing the salvation of those whom it had before in- 
sulted and tormented. 


It is also said by the inhabitants, and ic is true, that no venomou: 
animal can exist in Evreux. At one cime the rich soil, flooded by the 
waters of the River Iton, gave birth to such numbers of vipers and 
snakes that the city of Evreux was full of reptiles of that kind. The 
citizens complaining of the pest, St. Taurinus prayed to the Lord to 
deliver them from the annoyance, and that no venomous reptile should in 
the future be permitted to live within the city walls. His prayers 
were heard. If by any accident an adder or toad is introduced in a 
bundle of grass, the moment it comes within the walls it dies 


‘A long time afterwards the religion of Christ spread, and the clergy of 
Evreux, withthe faithful inhabitants, made a search for the tomb of 
Taurinus, their first bishop, and by God's help found ic. His remains 
were then reverently lifted from the earth, and after a short time 
translated by the faithful to Fecamp. A venerable monastery of monks 
devoted to the worship of God was built there, and the body of the saint 
was deposited in a rich shrine. 


May God deliver us from all venom of sin, by che intercessions of Tau- 
rinus the benignant bishop; and shedding on us abundantly the perfect 
light of his holy virtues, unite us to the company of his saints in the 
heavenly mansions, where we may worthily pour forth praises unto the 
King of kings, through all ages. Amen! 


[Reprinted frou "The Good Shepheré", the Forner publication of Holy Protection Monastery in Oklahona City] 
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THE LIFE OF SAINT KYRIACOS 
(29 September) 


Our holy father Kyriacos was born in Corinth in the year 448 A.D. His 
father's name was John, and he was a priest of the Church in Corinth. 
His mother's name was Eudoxia. Her brother Peter was the bishop of the 
Church in Corinth. 


Kyriacos was ordained a reader, and because of this he read the Scrip- 
tures very regularly. He was always amazed how God, through His Divine 
Economy, does so much to save mankind. 


One Sunday while he was at Church he heard Christ's words: “If anyone 
wants to follow Me, let him deny himself, take up his cross, and fol- 
low me’ (Matt 16:24). Upon hearing these words, he decided to leave 
the world and travel by boat to Jerusalem, to live the rest of his life 
as a monk. At first, he lived with Sc. Euscorgios, who was a man "rich 
with the gifts of the Holy Spirit", and young Kyriacos benefited great— 
ly from being with him. After some time, he received the blessing of 
St. Eustorgios and went to Efthymios the Great, who tonsured him a monk 


However, Kyriacos was still too young, and St. Efthymios sent him to 
St. Gerasimos who lived near the Jordan River. Here Kyriacos served ai 
a cook. He used to pray earnestly for long hours in the night, and eat 
bread once every two days. St. Gerasimos loved the young monk very 
much, and used co take him with him to the nearby Rouva desert during 
Great Lent. 


Not long after, both St. Efthymios and Gerasimos passed on to the next 
life. St. Kyriacos, now 27 years old, returned to the monastery of St. 
Efthymios. At that time, the monasteries of St. Efthymios and Theok~ 
tistou were quarrelling about a portion of land donated to them, and in 
order to avoid any temptation St. Kyriacos left the monastery of St. 
Efthymios and travelled to the monastery of Souka. There, the Saint 
displayed great patience and humility. When he was 40 years old he wa: 
ordained a priest. 


At 70 years of age, he left the monastery and went to the desert of Na~ 
toufa with a young disciple. They did not find any food in the desert, 
so St. Kyriacos prayed to the Almighty to make the bitter wild plants 
of the desert sweet enough to eat. He asked his disciple to boil them 
and give thanks to the Lord for giving them such good food. For four 
years, they lived eating only these wild (boiled bitter turned sweet) 
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plants. One day the disciple boiled some plants---wichout asking for 
the blessing of Sc. Kyriacos---and when he are some, he became so sick 
that he was "lying down as though he were dead". Sc. Kyriacos, realiz~ 
ing: what had happened, prayed for his disciple, and when che disciple 
partook of the Body and Blood of the Lord, he was cured. A devout 
Christian, hearing of the virtues of St. Kyriacos, cook some loaves of 
bread to the saint and his disciple. 


During the fifth year in the desert of Natoufa, a man brought his son, 
who was possessed by an evil spirit, to the Saint. St. Kyriacos prayed 
for the boy and anointed him with holy oil in the form of the Cross, 
and the spirit left the boy. Because of his fame, many people visited 
him. For this reason, St. Kyriacos moved further into the inner de~ 
sert of Rouva and remained there for five more years eating wild plants 
Despite the great distance, many faithful Christians still came to him 
for advice and to be healed from all infirmities, and ‘none of them 
returned disappointed’. St~ Kyriacos moved still further into the de~ 
sert named Sousakim, a place that no one inhabited. ile remained there 
for seven years. Even so, che great Faich of che people brought many 
to him. 


In the efghth year of his stay in the desert, monks from the Laura o 
Souka asked him to return with them because there was a great danger 
about at that time, the heresy of Origen. (Origen taught that souls 
pre-existed, said that the Father and che Son were noc of the same sub= 
stance, and so prayer should only be directed co God the Father through 
the Son. He also preached that even the devil would be saved.) He 
stayed in the cell of St. Chariton for 5 years and fought courageously 
and victoriously against all who held the herecical teachings of Ori- 
gen. In addition, he prophesied the deaths of the then leaders of the 
heresy---Nonnos and Leontius-~-to Cyril, the writer of the lives of St. 
Savva and St. Efthymios. 


When Kyriacos was 99 years old he went back to Sousakim. He remained 
there for 8 years eating spinach from a ‘garden’ that was guarded from 
other animals by a lion. St. Kyriacos would sometimes hand-feed che 
lion, Sometimes, when there was no water, he would pray and it would 
rain, ‘filling up all the jugs and cavities of the rocks,' which was 
enough for the Saint and his disciple. Many devout Christians made che 
hazardous trip to the Saint's cave to ask for his advice and be healed. 


When che heresy of Origen died away, the monks of the Laura of Souka 
came to him and pleaded him to return with them co the monastery. 9t- 
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Kyriacos lived the last two years of his earthly life in the cave of 
St. Chariton in the monastery of Souka, offering advice to all who came 
to him. Even at the age of 108, he was always present at the common 
prayers of the monks, and ready to serve all. He slept in the Lord on 
the 29th September, 556 A.D. May Saint Kyriacos intercede for all of 
us! Amen. 


(Adapted from the Great Synaxaristes of the Orthodox Church; repeinted From "ENGUIRY™, P.O, Box 241, 
Bondi Beach, NOM 20264 AUSTRALIA 


"Abba Timothy the priest said to Abba Poemen, 'There is a woman who com 
mits fornication in Egypt and gives her wages away in alms.’ Abba Poe~ 
men said, 'She will not go.on committing fornication, for the fruit of 
faith is appearing in her.' Now it happened that the mother of the 
priest Timothy came to see him and he asked her ‘Is that woman still 
living in fornication?’ She replied, ‘Yes, and she has increased the 
number of her lovers, but also the number of her alms.'. And Abba Timo- 
chy told Abba Poemen. The lacter said, 'She will not go on committing 
fornication.’ abba Timothy's mother came again and said to him, ‘You 
know that sinner? She wanted to come with me so that you might pray 
over her.’ When he heard this, he told Abba Poemen, and he said co him, 
"Go and meet her-' When the woman saw him and heard che word of God 
from him, she was Filled with compunction and said to him, weeping, 
tFrom this day forward I shall cling to God and I resoive not to commit 
fornication any more.’ She entered a monastery at once and was pleas 
ing to God." ——-from "The Sayings of the Desert Fathers” 


"On one occasion Abba Ammon came to a certain place to eat with the 
brethren, and there was a brother concerning whom evil reports were a~ 
broad, for it had happened that a woman had come and entered his cell. 
And when all the people who were living there heard of this, they were 
troubled, and they gathered together to expel that brother from his cell. 
And learning that the blessed Bishop Ammon was there, they came and en 
treated him to go with them. Now when the brother knew this, he cook 
the woman and hid her under an carthenware vessel. And much people hav- 
ing assembled, and Abba Ammon having understood what that brother had 
done, for the sake of God hid che matter. And he went in and sat upon 
the earthenware vessel, and commanded that the cell of the brother 
should be searched, but although they examined the place they found no 
one there. Then Abba Ammon answered and said, ‘what is this that ye 
have done? May God forgive you.' And he prayed, and said, ‘Let all 
the people go forth.’ And finally he took the brother by the hand, and 
said unto him, ‘Take heed unto thy soul, O my brother,' and having said 
this, he departed and he refused to make public the matter of the bro- 
ther ---from "The Paradise of the Fathers” 
——3I-- 


NEW RELEASES FROM THE PRESS 


We are pleased to be able to make available in separate bindings several 
recent offering from LIVING ORTHODOXY. All of these were originally 
typeset with justified margins in a more readable cype than che usual 
typewriter-copy used for the magazine, afd the booklets are for the most 
part printed on higher-quality paper than that used for che magazine 
with stiff-paper covers, for good durability and handling. They are 
intended as the beginnings of a select library of Lives of the Saints 
and other materials of permanent value. Now available are the Lives 

of SS. Adrian and Natalia, Eleutherius, and Anna of Novgorod, and che 
Service to St. John of Kronstadt. Individual-copy prices are given in 
the Press Bookservice listings; larger quanticies may be ordered on 
commercial terms, subject to discount. 


LIVING ORTHODOXY BEHIND THE IRON CURTAIN 


We continue, from cime to time, to receive requests for subscriptions 
to LIVING ORTHODOXY and for books from brethren living in Communist do- 
minated lands, who are usually unable to arrange for payment. At pre- 
sent, we have on hand such a request, and are currently sending LIVING 
ORTHODOXY and have also sent a substantial shipment of books (which were 
safely received). A donor to underwrite the cost of the books and sub- 
scription ($25) would be appreciated; further donations would be cre- 
dited to a special fund against future requests. It is perhaps also 
worthy of note that LIVING ORTHODOXY has been added co the reference 
collection of Radio Free Europe/Radio Liberty 


BOUND COPIES OF LIVING ORTHODOXY 


With che kind co-operation of Holy Trinity Monastery, it will be pos- 
sible once again co offer bound copies of LIVING ORTHODOXY. The supply 
is quite limited, as only 25 copies of each issue have been retained 
for the purpose (and a number of the bound copies will go to Holy Tri- 
nity and for reference purposes here). No delivery dace is known, but 
advance orders for bound volumes III and IV will be accepted @ $25 each, 
postpaid, to be honored in the order received. A very few bound copies 
of volumes I & II are still available (consult bookservice listings) 
Any orders received beyond the number of available copies will be re- 
funded at once, and che reserved copies will be mailed as soon as they 
arrive here from the bindery. 


Passage 


FROM THE PRESS BOOKSERMICE 


LIVING ORTHODON’, back issues (*): 


Volunes 1 & IT, hardbound $20.00 
Volumes ZIT & 1V, hardbound 5.00 
Individual ‘ssues, cach 1.25 
Yolunes I-IV, loose, each volune 8.00 


APE COWNTTY NOMGLETIER, Ja73-78 "75,00 


A Spiritual Portrait of St. John of Kron— 


stadt (Archin. Constantine) (*) 5.00 
Fes John oF Kronstadt (Bp. Alexander) 5.%5 
Wy Life in Christ (St. John of Kronstadt) 20.00 


Service to Sts John of Kronstadt _(*) 1.50 


Blessed fthanasia 1.50 
The Northern Thebaid (hardbound) 15.00 
The Life of Sts Spyridon of Treaithus 1.50 
Righteous Youth Poter Michurin 2.00 
Three yzanting Saints: Daniel the Stylite, 
Theodore of Sykeon, John the Alesgiver 7.85 
Suffering of $8 Adrian & Natalia (+) 12 
Suffering of St. Elautherius —(*) 0.95 
The Life of Elder Zosina 4.50 
Papa-iicholas Planas 5.50 
Yarka of Olonats 3.00 
Yaxlnos the Confessor 4.0 
St. Tikhon of Zadonok 15 
Lives 6 Legends of the Georgian Saints 3.95 
Ste Seraphin of Saron (Zander) 1.6 
fussia's Catacon Saints (hardbound) 25.00 
St. Anna of Novgorod —(*) 1.00 
Seraphin's Seraghin 450 
The One Thing NuedAil (Alp. Andrei) 6.00 
Christ Ts In Our Midst (Fre Jehn) 495 
The May of the Ascetics (hardbound) 3.50 
4 Wonderful Revelation to the Morld 0.50 
focient Fathers of the Desert 45 
‘he Life in Christ (Casabilas) 135 
Little Russian Philekalia T: St. Seraghin 5.00 
Frayer Book (Holy Trinity, bound) 3.00 
Psalter (Holy Transfiguration, bound) 20 
Lesten Cookbook for Orthadax Christians 7.50 
Se. Herman's Calendar 1563 5.0 
Se. Nectarios Wall Calendar 1963 4.00 


Fran Glory to Glory (St. Gregory of Nyssa) 8.05 
The Soul After Geath (Fr. Seraphin fose) 5,00 
Letters Fron a Convert (*) 2.50 
Against False Onion 2.50 
The Sacranental Life (#) 2,00 
Apostasy and Antichrist 1.50 
Christianity on the Papacy 1.00 
The Charch Is One (Khamiakov) 125 
The Restoration of the Orthodox Way of 
Life (Rep. Andrei) 1.40 
Christianity or the Church 1.00 
Orthodox Christian Youth Conf. Lectures: 
1. What is Secularism? 1,28 
TL. Teens: Aids in Spiritual Struggle 1.50 
LLL. The Presbyter as arriage Counsellor; 
Orthodox Christian Marriage 2.50 
Theclogy oF the Lean (Ouspensky) 7.95 
Response of the Oethoden Church to Ronan Catho= 
Iie Overtures on Reunion 0.50 
Nistory of the Council of Florence 6.06 
Fron the Life ard Teachings of Bop. Avorky: 
Stard Fast Sn the fruth 1.40 
Life and Works 2.50 
Works, N01. TT 3.0 
—Supadan Plt (Arsene) 
The Meathenas as Acts of Love 
Children and Prayer (*) 
iow to Fore an Orthodae Conscience 
Intreduction to the Jesus Prayer 
The Orthodox Church 
Waat Tp the Orthodox Church? 
Prayer 
The Orthoden. Church: Heaven on Earth — (#) 
(*) publication oF the St. John of Kronstadt Pre: 
inquire concerning quantity prices 
POSTAGE/HAIOLING: orders to $10, 1; to $20, $2; to 
‘$50, $3; over $50, $4. Customers outside USA please 
allow an additional $2/order. All remittances in 
US funds, please, to THE ST. JOHN OF KRONSTADT PRESS 
(check or money order), Rt. 1, Liberty, 1 37095. 
ue to cur linited resaurces, we mist ask thet all 
orders be prepaid. 


FROM THE FATHERS 


St» Gregory the Great (540-604 AD): The evil spiric is aptly named the 
whirlwind (Ezek 1:4). For whatsoever building a whirlwind couches is 
shaken and falls. Indeed, every evil assault of the old enemy which 
comes to pass in the mind is che whirlwind, because, by shaking the mind 
with desires, it plucks ic from its state of righteousne: 


St. Seraphim of Sarov (+1833): Whatever of that which is best has flowed 
into the heart, we should not pour out without need: for that which h 
been gathered can be free of danger from visible and invisible enemies 
only when it {s guarded in the interior of the heart. 


One should nourish the soul with the word of God: for the word of God, 
as St. Gregory the Theologian says, is angelic bread, by which souls 
that hunger for God are nourished. Most of all, one should occupy one~ 
If with reading the New Testament and the Psalter, which one should 
do standing up. From this there occurs an enlightenment in the mind, 
which is changed by a Divine change..-. One should likewise nourish 
the soul with knowledge of the Church: how she has been preserved from 
the beginning up to the present, what she has endured at one time or 
another. But one should know this not so as to desire to direct peo- 
ple, but in case you should encounter powerful opposition. 


St. Nicodemus of the Holy Mountain (1749-1809): In church, we hear Di- 
vine words, spiritual songs, angelic and heavenly melodies, which glad- 
den the heart and make it contrite.... Psalmodise in your heart the 
spiritual songs of the Church at your home, in the market-place, where 
you work, where you walk, and everywhere else. 


St. Basil the Great (330-379 AD): I would say chat the exercise of pi 
ty is rather like a ladder, that ladder which was once seen by the Bles- 
sed Jacob, of which one end was near the earth and reached to the ground, 
while the other end extended to Heaven itself. What {s necessary ts 
that those who are introduced to the virtuous life should put cheir 

feet on the first steps and from there ever mount to the next, until at 
last: they have ascended by degrees to such heights as are attainable 

by human nature 


St. John Chrysostom (354-407 AD): So likewise the priest, if he be held 
in honor by you, will be able to take care of what relates to your~ 
selves. But if your throw them into despondency, weakening their hands, 
and making them easily overcome, you expose both them and yours: 

to the waves, however couragesous they may be. 


